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Sueann Caulfield (SC): This interview of the Project Global Feminisms is with Maria Amélia Teles, Amelinha, well-known activist for social justice, human rights in Brazil, pioneer leader of the feminist movement and also an intellectual, a researcher and writer of several articles and academic books on feminism and social movements.  

So, in the first part I would like to ask you about your personal life and your political role from the seventies to the nineties, and then we will move on to the more recent period. Thus, even though our talk will mainly focus on your role as a woman and leader of the feminist movements since the 1970s, I understand that it must be very difficult for you, if not impossible, to separate the totality of your personal life, in the first place, from your broader political activism, and secondly, from your work as a feminist. I understand that it must all be very intertwined. Therefore, we can start talking a little bit about your personal life, that is, where you think that your feminism began, how you think that your family experience or your upbringing influenced the sensitivity that led you to articulate more specifically your commitment to the feminism. 

Maria Amelia de Almeida Teles (AT): So, I was born in a communist family, thus I have been practicing politics practically since childhood because Brazil is a country of many contradictions, of many struggles and I have always been the daughter of a trade unionist, a port operator, so I always had some claim, and I was already taking side on the workers as it was part of my quotidian[footnoteRef:1] life. Now, I am going to become a political activist in my adolescence, and I am going to work, to look for men and women to understand it too, to look for them to participate in politics. And there I just found men; my first experience was working only with men. Women never went, I appealed to men and women, but only men were the ones that went, and the women were forbidden by the men themselves, by their comrades, brothers, fathers…Even the communist fathers, they thought that their daughter couldn’t stay at night in a meeting, I am talking here about the sixties in Brazil. And then I found it peculiar, because I went, I participated, but I was always alone, so I was an activist, the only woman and I did a lot of work with workers and everything because very early I got into a major metallurgic[footnoteRef:2], I passed the tender. There was a tender call, so all the workers wanted to learn how to pass the tender, so they looked for me a lot, and I was able to deal very well with their mobilization. And suddenly, that is to say, there was a very big conflict in Brazil in the sixties, which ended in the military coup of 1964[footnoteRef:3], and a little before that there was that Walk with God, for the Family and the Freedom (Marcha com Deus, pela Família e pela Liberdade)[footnoteRef:4]. I was living in Belo Horizonte[footnoteRef:5] by that time so I remember it very well, March 19th, 1964; on that day I do not even know why I did not go to work, and I went to stay downtown, because I knew that there was the walk and I wanted to see how they were going to do, it wasn’t that I participated, I did not, I was against that walk. The Walk with God, for the Family and the Freedom was a right-wing walk, of the extreme right, it was the catholic church, they were businessmen, they were the military, that wasn’t me, I was always from the popular movement. But I wanted to see how they made it. And suddenly I saw many women, many women went, I have never seen so many women together in my life as I have seen in this walk, never, decades passed and that was remarkable. And they were black women, poor, from the favelas[footnoteRef:6], they were the women that I, together with some men, sought to convince about our struggle, about the importance of our struggle. Those women were against us by the time, obviously, as I found that out later, they were not conscious, but it shocked me so much at that moment because I remember that I was on the street and I was crying, you know? I was eighteen years old and I was crying a lot, because I was thinking: listen, how is that the people for whom I am fighting for, for whom I want their freedom, is fighting against their own interests? And the women there, I did not conform…And it was very interesting because it was like that, white women, the rich ones, middle class in front and the black women behind, and everybody carrying a banner against the government, against the communism, against the agrarian[footnoteRef:7] reform. I said “listen, those things are all what they are needing.” I think that there I suddenly became acquainted, I gained knowledge, I don’t know if knowledge is the correct word, I became conscious, that there was something we were doing wrong, it wasn’t possible, those who should be with us were with them, so I started thinking about that, I questioned myself about that path that we were taking. And soon the military coup came. The military coup came, and my father was arrested, anyway, we went underground, it was all a persecution. And every time I tried to raise a discussion with the left, I was interrupted by other events, I wasn’t able to develop the discussion. I was always choked because I wanted to debate, but there was people dying, there was people being arrested, you had to run to help the families that were alone because the partner had been arrested, so I had my party tasks because I worked in the press, thus I was not able to debate. But still, in the short articles that you can find in the newspaper The Working Class (A Classe Operaria)[footnoteRef:8] of that period, you will see that there are some little things, in one or the other, they are very few, but they will talk about the women, and it was me who was writing them, and I wrote… [1:  Quotidian means occurring daily and is a synonym for “everyday,” often implying ordinariness or routine. (“quotidian.” Merriam-Webster. https://www.merriam-webster.com/dictionary/quotidian. Accessed 15 November 2020.)]  [2:  Metallurgy refers to the science and technology of metals. (“metallurgy.” Merriam-Webster. https://www.merriam-webster.com/dictionary/metallurgy. Accessed 15 November 2020.)]  [3:  The 1964 Brazilian coup d’ 'état occurred from 31 March 1964 until 1April 1964. The United States government supported the Brazilian Armed Forces overthrow of the João Goulart Brazilian Labour Party government, a centre-left populist political party, while Military Junta assumed power. (“1964 Brazilian coup d’ 'état.” Wikipedia. https://en.wikipedia.org/wiki/1964_Brazilian_coup_d%27état. Accessed 17 October 2020.)]  [4:  Marcha com Deus, pela Família e pela Liberdade refers to a sequence of public demonstrations in Brazil, set in motion by President João Goulart’s (served 8 September 1961-1 April 1964) speech in Rio de Janiero where he called for political reforms on the 13th of March 1964. The first march took place in São Paulo on 19 March 1964 with around 500,000 people in attendance. The march presented opposition to Goulart’s agenda and strongly influenced the 1964 Brazilian coup d’ 'état. (“Marcha da Família com Deus pula Liberdade.’ Wikipedia. https://pt.wikipedia.org/wiki/Marcha_da_Fam%C3%ADlia_com_Deus_pela_Liberdade. Accessed 17 October 2020.)]  [5:  Belo Horizonte is the capital of Minas Gerais state, located in southeastern Brazil. (“Belo Horizonte.” Wikipedia. https://en.wikipedia.org/wiki/Belo_Horizonte. Accessed 18 October 2020.)]  [6:  Favela refers to a slum or low-income area in Brazil. (“favela.” Britannica. https://www.britannica.com/topic/favela. Accessed 15 November, 2020.)]  [7:  Agrarian refers the cultivation of land; in this context, she is referring to land reforms affecting those in agriculture. (“agrarian.” Merriam-Webster. https://www.merriam-webster.com/dictionary/agrarian. Accessed 15 November 2020.)]  [8:  The newspaper A Classe Operaria, was the official communication source for the Communist Party of Brazil (PCB), founded in 1925. The newspaper spread Marxism among Brazilian workers and sought to recruit militants. (“A Classe Operária.” Wikipedia. https://pt.wikipedia.org/wiki/A_Classe_Operária. Accessed 18 October 2020.)
] 


SC:  I’m sorry but, in which newspaper you mean? 

AT: It was always in The Working Class (A Classe Operária), which was the newspaper of the party in which I was. And I worked for that newspaper, the articles were very short even though I wrote long ones, but they cut them. They said that there were some more important things, that they couldn’t. But what about next month? There is another event happening.  And I never had the space, never, and I stayed like that until 1968. 1968 was a very important year in the life of everyone who lived that time. It was something that changed lives: there was the sexual revolution, there was the cultural revolution, there were many revolutions, of the youth…And there it began to enter women to the party, because there weren’t any women before. But I couldn’t talk to them because it was all compartmentalized, but I perceived and found them far more advanced than me, all of these women, far more questioning, you know, in the sense of rebellion, and I kept wanting to imitate those women, do you understand? Because I found that, I found them right, because they were questioning, those women who entered…They died, all of them died in the Araguaia guerrilla[footnoteRef:9]. My feminist references, still very embryonic the process, but I saw one of them talking to a leader: “You have to change your attitude because otherwise I am going to leave this party, this party needs to respect the women.” And I saw that, and I found it so beautiful, I talked about that, yes, and I began also to, I started to rebel and soon I was arrested, too. I was arrested and my entire family had, you know, has a whole history of prison, torture, murder witness and everything, so all of that discussion that I began to make was once more time interrupted. But there in prison, after that all happened you go to the prison and there they were twenty-three the women political prisoners, and I learned a little bit with them as well. It is interesting that none of them, with the exception of who is now the minister, Eleonora Menicucci[footnoteRef:10], who was also my companion in jail, my partner in jail, she is the only one that considers herself as a feminist nowadays, so it is practically she and I.  Eleonora Menicucci is the minister of the Secretary of Public Policy for Women of the Presidency of the Republic and she is a feminist and she is from the feminist movement, she and I, from those twenty-three.  [9:  The Araguaia Guerrilla (1967-1974) was an armed movement headed by militants of the Communist Party of Brazil (PCB) against the Brazilian military dictatorship, which assumed power after the 1964 coup d’etat. (“Araguaia Guerrilla War.” Wikipedia. https://en.wikipedia.org/wiki/Araguaia_Guerrilla_War. Accessed 18 October 2020.)]  [10:  Eleonora Menicucci de Oliveira is a Brazilian sociologist, feminist, and member of the Workers’ Party who served as the Minister of the Secretariat of Policies for Women until 2016. She currently a professor of public health at Federal University of São Paulo where she received her P.h.D. in Political Science in 1990 where she focused on women’s relationships to health, violence, and labor. (“Eleonora Menicucci.” Wikipedia. https://en.wikipedia.org/wiki/Eleonora_Menicucci. Accessed 28 October 2020.)] 


SC: She was from which party at the time? 

AT: From another party, the POC, The Communist Workers Party (Partido Operário Comunista)[footnoteRef:11] and I was from the Communist Party (Partido Comunista)[footnoteRef:12]. But everything had almost the same name, everything was the same name, but they were separate and divergent groups, but I was a good friend of her, of Eleonora, I am until today. And I think that she and I were the feminists, because nobody was identifying like that in that time. But all of them contributed a lot to the feminism without being aware of it. If you look for the others and you talk to them, and you tell them that in jail they became feminists, they will say “no, how is that? I never became a feminist,” do you understand? But there for me it helped a lot, it was the first group of women in which I participated, it was in prison. I say this: the jail is all prison, all restriction, full of barriers, but I had that freedom of living with women, I mean, contradictory or paradoxically I lived with these women, it was very good. And from there I left, the day in which I was out I went to… [11:  Partido Operário Comunista (POC) was a left-wing Brazilian organization that emerged in the late 1960s from another organization called Organização Revolucionária Marxista Política Operária (POLOP). The POC fought the Brazilian military dictatorship (1964-1985) and was prominent in the 1968 student movement titled the Critical University Movement (Movimento Universidade Crítica). (“Partido Operário Comunista.” Wikipedia. https://pt.wikipedia.org/wiki/Partido_Operário_Comunista. Accessed 18 October 2020.)]  [12:  The Communist Party of Brazil (PCdoB) (Partido Comunista) is a far-left, communist political party, guided by Marxist-Leninist theory, founded on 25 March 1922. The PCdoB is known for supporting the 1964 coup d’etat and the Araguaia guerrilla (1966-1974). (“Communist Party of Brazil.” Wikipedia. https://en.wikipedia.org/wiki/Communist_Party_of_Brazil. Accessed 18 October 2020.)] 


SC: What year was that?

AT: 1974. I went to look for a job and for some other forms of participation, too. How am I going to participate in politics? And the women themselves taught me what I had to do when I went to look for a job, my husband was arrested, I had two children and I had my sister pregnant who gave birth in prison, I had to take care of the baby, so actually there were two women with three children to take care of everything. And the women of the political disappeared or who were their partners, or mothers, or daughters, or sisters, they would come to me to find out if I had found the political disappeared, their partners, in jail. And there, I went, I was arriving to that movement and it was funny, there were always the women, always the women, I could mention several women, and had one of them that wasn’t related to a political disappeared, but she was from the Justice and Peace Commission of the Catholic Church (Comissão de Justiça e Paz da Igreja Católica)[footnoteRef:13], Margarida Genevois[footnoteRef:14]. And she came to me and said: “Don’t you want to give a statement about what you went through in jail?” It was a very clandestine[footnoteRef:15] thing, because you couldn’t even denounce it, but I said, “I am going to,” and I went with her there, until a basement, she took me there, I went there, I gave the testimony… [13:  The Justice and Peace Commission was formed in Rio de Janeiro in September 1968 with the objectives: (1) to gather and synthesize the best available scientific investigations regarding educational, cultural, economic, and social progress; (2) to examine general aspects of justice and peace; (3) to distribute these findings among church institutions interested in this area; and (4) to establish a relationship with all of these entities, coordinating otherwise disparate efforts and lending support. (Land, P. (1972). “An Overview,” in Justice in the World: A Commentary (Vatican City: Pontifical Commission Justice and Peace). Accessed 18 October 2020.)]  [14:  Margarida Genevois served as the president of the Justice and Peace Commission of the Archdiocese of São Paulo, a member of the National Council on Women’s rights, a member of the Human Rights Commission of the University of São Paulo (USP), founder of the Brazil Human Rights Fund, and founded the Brazilian Network for Education in Human Rights and the Teotônio Vilela Human Rights Commission. (“Margarida Genevois Wins Bar Association’s Human Rights Award.” Connectas. https://www.conectas.org/en/news/margarida-genevois-wins-bar-associations-human-rights-award. Accessed 18 October 2020.)]  [15:  Clandestine means to be done in secret, or kept secret. (“clandestine.” Merriam-Webster. https://www.merriam-webster.com/dictionary/clandestine. Accessed 15 November 2020.)] 


SC: Where was the basement?

AT: It was the basement of the metropolitan curia[footnoteRef:16], they did a cellar wherever they could… [16:  A curia is an administrative institution that governs a particular Church within the Catholic Church. (“Curia (Catholic Church).” Wikipedia. https://en.wikipedia.org/wiki/Curia_(Catholic_Church). Accessed 18 October 2020.)] 


SC: They had the files.

AT: They had the files later, but they would collect the testimonies in a way that the police wouldn’t get there. There she said to me: “Every time you can, you have to denounce the torture that you suffered.” She said that to me, that is what the women taught me, and many women taught me, I had to, so I was grateful. the first job I got when I was out of the jail was from a woman that helped me…

SC: What was the job? 

AT: It was a job at a mental health school here in Brooklin[footnoteRef:17]. And the owner of the school was a German Jewish woman. And I went, people said that I wouldn’t…I wasn’t able to find a job, nothing, I wasn’t able to. People would look me like...you don’t have your work permit signed, what did you do in the previous years? if you don’t have your work permit signed so nobody wants you. And there she told me, someone told me, look for this woman from that school in Brooklin, she will give you a job because she is very understanding and very supportive. There I went. I got there and she talked to me, she sent me to make a test, an interview, she approved that, and I started working, I received my first salary and… [17:  Brooklin Novo is a neighborhood located in São Paulo, Southeast Brazil. (“Brooklin Novo.” Wikipedia. https://en.wikipedia.org/wiki/Brooklin_Novo. Accessed 26 October 2020.)] 


SC: As a teacher? 

AT: As a teacher, as an everything, I did all what she asked for. If I had to stay with the kids I would talk, tell stories, they had a huge yard, it looked like a farmhouse, I would take the children to play, the child, the adult, would climb the tree, wow, I used to do everything with them. And then one day she asked me to go to her office, just after the first salary she asked me to go to her office. When she called me to her office, before I had not told her that I had been a political prisoner, I just had told her that I needed the job. So, when she called me to her office, I thought there’s something here, maybe she found out that I was a political prisoner and would send me away. Because that stigma is very strong, right? You were arrested, you know that the entire society rejects you, you don’t even need to open your mouth, people rejects you. 

SC: Would that be because of fear, too? 

AT: Out of fear, because of being an ex-prisoner, no matter the prison system that would be, everybody is…Even more, by that time, a political prisoner was considered a terrorist, it was a weight, it wasn’t anything. So, she called me, and I said, all right, she is going to send me away, what a pity, I thought. And so, I arrived there to her office and I said: “Hi, how are you? You called me.” And she said: “I called you, do you know why? Were you a political prisoner?” When she said, “were you a political prisoner?” I thought, all right, goodbye, I would have to say that I was, and I am going away. I said, “I was”, she looked at me and said: “do you know why I am asking you this?” So, I said, “what happened?” And she replied: “No, because the DOPS[footnoteRef:18] investigators, the policemen came here to tell me not to let you work here because you are a terrorist, you are being prosecuted under the national security law so you cannot work here, and do you know what I told them? She is going to work, yes, she is going to work here, she is already working, what is the problem? You are prosecuting her, so you can continue doing that, as long as she is in liberty she will work here. And they said, you have to dismiss her, you have to I don’t know what, and I said, look, I don’t have any reason to fire her.” When she talked to me like that, wow, I hugged her and she hugged me and we cried so much, the one was crying with the other, and there I said, wow, she was called Ilo, she already passed away, a few years ago, I said, “Look, I don’t know what to say, I don’t know how to thank you, because you were very kind to me, and very generous.” And she said, “I am a German Jewish woman, I was also persecuted by the Nazis, I came here, to Brazil running away from the Nazis, so I know what you are going through.” And I said “Look, now I understand that you also lived this experience.” Because she was so generous to me, so supportive and so brave they could make an attack there, they could do something, a threat, but she was not afraid, she said, “No, here we are one for the other.” And I became her friend on that day and for the rest of my life, a friend like that, my friend from the heart, I did everything, Ilo. So, the women, I am not from that type that thinks that women are good, and men are bad, no, it is not like that, but the women, I found very generous women and very supportive. Who was my lawyer was this Dr. Rosa Cardoso[footnoteRef:19], who is on the Rio Commission today, who was part of the National Truth Commission[footnoteRef:20], and in the day I was out of jail she said, “Tomorrow I am going to get a license and you are going out of jail, the release permit.” I told her: “Rosa, I am happy and at the same time I am sad, because where am I going to?” I had a house, but they dismantled it, they would attack you, they would break your house, they would throw away all your belongings, they would steal everything you have, so you wouldn’t have anything. What I had, the clothes that I had were my partners in jail who gave me… [18:  The Department of Political and Social Order (DOPS) (Departamento de Ordem Política e Social), was established by law No. 2304, on 30 December 1924, with the intent to prevent and combat crimes of political and social order. The DOPS was a fundamental institution of two dictatorships in Brazil - the Estado Novo and the Military Regime – and focused on combating leftists movements. (“Departamento de Ordem Política e Social.” Wikipedia. https://pt.wikipedia.org/wiki/Departamento_de_Ordem_Pol%C3%ADtica_e_Social. Accessed 26 October 2020) ]  [19:  Rosa Cardoso is a lawyer and coordinator of Brazil’s national truth commission. (“Anger After Bolsonaro Calls for Brazil Army to Mark 1964 Coup.” Aljazeera. https://www.aljazeera.com/news/2019/3/27/anger-after-bolsonaro-calls-for-brazil-army-to-mark-1964-coup. Accessed 26 October 2020.)]  [20:  The Brazilian National Truth Commission (Comissão Nacional da Verdade, CNV), investigated human rights violations by the military dictatorship between 1964-1985. The CNV investigated for two years and seven months before releasing its findings on 10 December 2014 which concluded that there were 434 politically motivated murders committed by military, ex-military and police officers. (2015. “Human Rights Violations in Brazil: Report of the National Truth Commission.” Coha. www.coha.org/human-rights-violations-in-brazil-report-of-the-national-truth-commission/. Accessed 26 October 2020.)] 


SC: Your children…

AT: My parents, no, my children have a terrible story, oh dear. My children were kidnapped and they stayed at the clandestine center of repression that until now I cannot find, then they were to the house of a delegate and my parents were clandestine and I could not look for them, and they were living in Rio de Janeiro[footnoteRef:21], the did not live here in São Paulo[footnoteRef:22]. So, that meant that I did not have where to go, so Rosa looked at me and said: “do you know where you are going? You go to my house; I am going to take you to my house.” It was there in the Alameda Santos[footnoteRef:23], I stayed in her house for as long as I wanted, and she still did that, she even did the work of giving me an envelope full of money and I said, Rosa, what is that, I am staying in your house…She said: “No, it is not me who is giving you this money, that is the people who sent me to give it to you.” But, “who are these people?” “I cannot tell you, because everything is clandestine, and I cannot tell you who it is.” So, I never knew if it was Rosa herself, and she made up that there were other people, if there were other people, Rosa never told me, she said, “I am not going to tell you who it is, I cannot tell you.” “Rosa, is that money yours?” “It is not mine; it is from the people who…” so Rosa helped me a lot until I found that job, and I stayed there. It was always something. And then it was in 1974, because of that coexistence with relatives of political disappeared, where I was working, I always worked with very distressed groups, because the relatives of the people with disabilities were also very much in pain. They were not politicized, but they were in pain, and they were very supportive of me. I was telling my story to all the relatives that were there in that school, because we had a friendship, it was a very affective bond that was created. So they were also very supportive, and they helped me a lot, oh dear, I don’t have…And there I met a group of women that was fighting for the political amnesty and who made the Brazil Woman (Brasil Mulher)[footnoteRef:24], that is why I have this book From the Guerrilla to the Feminist Press (Da guerrilla a imprensa feminista)[footnoteRef:25], because Brazil Woman ended up being the first feminist newspaper of that time, and I was participating in that group.     [21:  Rio de Janeiro, located on the Atlantic Ocean, is the second-most populous city in Brazil and capital of the state of Rio de Janeiro. (“Rio de Janeiro.” Wikipedia. https://en.wikipedia.org/wiki/Rio_de_Janeiro. See Accessed 26 October 2020.)]  [22:  São Paulo is the most populous city in Brazil located in the Southeast Region, known for its financial center and architecture. (“São Paulo.” Wikipedia. https://en.wikipedia.org/wiki/São_Paulo. Accessed 16 October 2020.)]  [23:  An avenue in São Paulo. (“Alameda Santos.” Google Maps. Accessed 15 November 2020.)]  [24:  Brasil Mulher was a feminist newspaper created by Maria Amélia de Almeida Teles (Amelnha Teles) and Rosalina de Santa Cruz Leite. The newspaper was based in São Paulo and was published for five years. (Gierus, R. 2016. “Da Guerrilha à Imprensa Feminista.” Coisas Do Gênero. Accessed 26 October 2020.)]  [25:  From the Guerrillas to the Feminist Press: The Construction of Post-Armed Feminism in Brazil (1975-1980) (Da guerrilha à imprensa feminista: a construção do feminismo pós-luta armada no Brasil) is a novel by former political prisoners, Maria Amélia de Almeida Teles (Amelinha Teles) and Rosalina de Santa Cruz Leite. The book defines aspects of feminism, the struggle of women’s movements, and their inspiration behind creating two newspapers titled Brasil Mulher and Nós Mulheres. (Teles, A. and Leite, RSC. “Da guerrilha à imprensa feminista: a construção do feminismo pós-luta armada no Brasil (1975-1980).” São Paulo: Intermeios. Accessed 26 October 2020.)] 


SC: What is the name…?

AT: Brazil Woman (Brazil Mulher), the newspaper was called Brazil Woman, it was a newspaper that had as its principle to talk about the fight for the political amnesty, to talk about the political persecutions, but that since its first number it already spoke of the black women, you are going to read there about the black women, about the old women, about the common women, about the women from the favelas, the workers, so as I already had the experience of that previous struggle, I found my way there. 

SC: I wanted to ask you about that period, but first I have some things that you already said, and I would like just to clarify them. The first one is that you said you went through a tender call and that the metallurgists were looking for you, it was a tender call for what? 

AT: To enter in a metallurgic company, it was called Steelwork Mannesmann Company (Companhia Siderúrgica Mannesmann)[footnoteRef:26], it was the largest company, and the only one that made seamless steel tubes in the entire world, it was famous. And I was working in the administrative sector and such, but that tender was applicable to everybody, it had ten thousand employees, and everybody had to go through that tender call, it was a… [26:  Companhia Siderúrgica Mannesmann is a mine site located in Belo Horizonte, Minas Gerais, Brazil. (“Companhia Siderugica Mannesmann.” MindAt. https://www.mindat.org/feature-7571512.html. Accessed 26 October 2020.)] 


SC: Even those who already worked there…

AT: Any service, it was a tender that it was like that, the required knowledge varied, a part of the test was about language and mathematic skills, you know Portuguese, you know mathematics, in that part you had to do math operations and such. And had another part that was called “psychotechnical” (psychological, technical and occupational test), at that time it was very important, it was a way, people always thought that the psychometric test was a way that the capitalism had to study the people to see if the people is going to produce enough for them, if the people is hard working or not, if the people has interest in the work. And everyone was afraid of that psychotechnical at that time, the worker was scared to death because they were doing math operations there and even I taught them how to do math operations, how to write, what you have to write at minimum, you have to write this and that, you have to do this math operations of multiplication, of division, of subtraction, all like that, it was that what I was telling them and I was giving them tips and such. And another part was the psychotechnical, that had a group dynamic, it made you talked to the other, to use your imagination, so the workers were very afraid, suddenly you put here a group and you say things like that, look, this is the situation, let’s say, the company is on fire, what are you going to do? Do you understand? Let’s suppose, it was like that, situations like that, the company had a power blackout, there is no energy, what are you going to do? They were very scared, what is what I am going to do, I am going to fail here, I am going to lose my opportunity to work, and it was a very good company, the salary was high, metallurgists by that time were…

SC: But did you have a university degree at that time? 

AT: No, no, my college education is only going to happen in the twenty-first century my darling, just now. I never studied, like that, formally, I studied at the party school, I studied, I did, even translations, lot of translations. 

SC: At the party school? 

AT: At the party, even being clandestine, you had to study, the text, to account for that, and such, I don’t know what. 

SC: To read Marx[footnoteRef:27]. [27:  Karl Heinrich Marx (1818-1883) was a German philosopher best known for his 1848 work The Communist Manifesto. He is the source of Marxist thought which is a form of socioeconomic analysis grounded in materialist interpretation of class conflict. (“Karl Marx.” Wikipedia. https://en.wikipedia.org/wiki/Karl_Marx. Accessed 26 October 2020.)] 


AT: To read Marx, Lenin[footnoteRef:28], you had a lot of things for us to read. And you had to take a sort of small seminar, in small groups, you are going to read that, and you will present that for other three, four people. They were very small groups because you couldn’t gather too many people in the houses. And there we did that, but that was a study that for the labor market worth nothing, nothing, it’s just to become, as you say, smart, because you know how to read and to write, at least you knew how to read and write.  [28:  Vladimir Iiyich Ulyanoc (1870-1924) was a Russian revolutionary who served as the Chairman of the Council of People’s Commissars of the Russian SFSR from 1917-1924 and the Chairman of the Council of People’s Commissars of the Soviet Union from 1923-1924. He established an extension of Marxism, known as Leninism, a prelude to the establishment of communism. (“Vladimir Lenin.” Wikipedia. https://en.wikipedia.org/wiki/Vladimir_Lenin. Accessed 26 October 2020.)] 


SC: Were your parents college educated, middle-class people? 

AT: No, they were just workers, you did not have middle class. 

SC: Were they also metallurgists? 

AT: No, my father was a port operator, he worked at the port, a dockworker, later he went to work at the Ferrovia de Santos[footnoteRef:29], which is near here, of São Paulo. Later he went to be a dockworker also, I’m sorry, later he went to be a railway worker.  [29:  Ferrovia de Santos is the Santos Railway. (“São Paulo Railway.” Wikipedia. https://en.wikipedia.org/wiki/São_Paulo_Railway_Company. Accessed 7 December 2020.)] 


SC: Already in São Paulo?

AT: No, there in Minas[footnoteRef:30].  [30:  Minas Gerais is the second most populous state in Brazil, located in the Southeastern region of the country. (“Minas Gerais.” Wikipedia. https://en.wikipedia.org/wiki/Minas_Gerais. Accessed 29 October 2020.)] 


SC: That is why you lived in Minas.

AT: Exactly, at the time of the coup I was living in Minas. 

SC: Two more things that you already talked about: first you said that you kept looking the manifestations of conservative women and that you were very surprised and sad to see many women who belonged to the popular world, black, poor, workers, joining this conservative movement. How do you interpret this today? 

AT: It’s very clear to me. I understand it, like that, that the left, the left always has the revolutionary pretension, although nowadays it is less revolutionary, but it has never given enough importance to women, do you understand? So the women never were, let’s put it like this, the focus of the left, the left wanted the workers, they, but not the women, because the women for them, for the left of that time, and I think that it was clear that at that time, the woman only added work to the organization, she got pregnant, she menstruated, if a woman entered all the men would make fun of her. 

SC: So, another thing that I wanted to clarify was when the women entered the party and questioned it, and you said that you admired them a lot, they said things and had attitudes that you admired. Why do you think that you were in that position of looking at them with the look of someone who admires another? What did you admire in them? I wanted to know your experience and their experience. 

AT: I was living clandestine, I hadn’t had the experience that they had of living within the student movement, where you have men, you have women, in fact, more men than women at that time, right? But there were women, and they were very intellectual women that were in the academia, I had never entered in the university. I was a woman of the party inside a clandestine party, so I did not have the same experience than them, I did not, I did not have the same intellectual development than they had, they were much smarter, let’s put it in this way, much faster than me. And they were already coming from a collective reflection as women, and I did not, I never had that, I am just going to deal with organized women and activists in 1975, when it arrives, it was the international year of the woman[footnoteRef:31], that was promoted by the UN, we took advantage of that, there we were going to discuss women issues even being in the dictatorship, because they were not going to be able to mess with us. It was that idea that we had, do you understand? I think that we knew how to take advantage of that very well, that the feminism in Brazil took advantage of that initiative by the UN, do you understand? Because we were being massacred, so there I am going to see the women, and I am going to see that they...you already had women thinking, a feminism much more structured, in a more advanced way, in a more daring way, and there I am going to become part of them, I was part of that movement.  [31:  In 1975, the United Nations established International Women’s Year and organized a conference on the status of women in Mexico City which sought to advance women’s rights worldwide. (“International Women's Year (1975): Home.” Schlesinger Library on the History of Women in America. guides.library.harvard.edu/schlesinger_IWY. Accessed 29 October 2020.)] 


SC: I understand that at that time, with the political opening, women that were clandestine in Paris, or in other parts of Europe and the United States, came to Brazil, they came with those ideas about feminism, a feminism of people that studied, that understood the society in a different way. What I was going to ask you was that, even with that situation, when they arrived here and you started to create feminist movements, using the word feminism, there was a lot of reaction, lot of resistance. Why do think it was that way? I have heard many people to say that the feminism was a bourgeois[footnoteRef:32] movement, an imperialist[footnoteRef:33] imposition, that it was from the outside, that we are the third world, and that feminism was part of a bourgeois middle class from the first world. How do you think that this debate happened here?  [32:  Generally referring to the middle class. (“bourgeois.” Merriam-Webster. https://www.merriam-webster.com/dictionary/bourgeois. Accessed 15 November 2020.)]  [33:  Extending a nation’s power and domination through military force or diplomacy. (“imperialism.” Merriam-Webster. https://www.merriam-webster.com/dictionary/imperialist. Accessed 15 November 2020.)] 


AT: Well, here it happened a lot inside the academic milieu[footnoteRef:34], inside the trade union milieu, inside the intellectual milieu, like that, of the artists and all of that, of having that resistance against the feminism. The left was very much against the feminism and the political organizations that were still clandestine, they are going to be against the feminism, they are going to think that the feminism is going to divide the working class. Even that banner that today you talked about, of the violence against women, the people from the felt thought that we did not need to speak about that violence against women because who beats the woman would be a worker, so you are not going to put a male worker against a woman worker, they said. So, we were seeing that this was already going against the women, regardless of whether or not we spoke, it was a reality that already existed, it wasn’t us the ones who invented the violence against women. We wanted to give visibility to that violence, to face it. Now, the issue of the abortion: they thought that we shouldn’t raise the issue of the abortion, and you even have an article of Lenin,  Lenin advocates abortion, they said that Lenin did not defend it, but he did, I even read that, and there are other communists that defend it theoretically, you have that in the books, and such, and one of the communists here, the ones who apply communism here are very backward and they said things like this: “we are not going to talk about the abortion, because you will move away the church, and we are calling the progressive church to make a front with.” So, you couldn’t do anything, all our topics and claims were postponed, it is for later they said. No…I think that who made the feminism in 1975, the public feminism, because there we made it public, legalized or not, but it was public, we made a newspaper to show everybody and there was a lot of repression here, it was not an opening, no, people mistake it, many times the people from the history confuse that. The repression from the times of the Geisel[footnoteRef:35], because Geisel goes until 1978, in 1978 Figueiredo[footnoteRef:36] enters, that repression is the cruelest, the more perverse from the history of Brazil, because it was there when you had more political disappeared. Geisel did not have political disappeared or murdered, because Médici[footnoteRef:37] did like that: “terrorist killed in the shootout.” But it was all a lie, but Geisel wasn’t, Geisel disappeared with the people, with the body, that was the greatest tragedy that we lived, that people lives until today, those consequences, and that spread out beyond Brazil, nowadays you have disappeared people from all kinds, you must have seen the case that became the most famous that is the one of Amarildo[footnoteRef:38], but if you go and look you have several cases. Now, then, in 1975 when we went public, the repression was very strong here, Vladimir Herzog[footnoteRef:39] who was a journalist from TV Cultura[footnoteRef:40], the director, he was killed, he was murdered inside the DOI Codi[footnoteRef:41]. The DOI Codi is in full swing, do you understand? But we were going to raise our own issues and to start thinking the following: “there is no way people, the parties are always going to think that we are always wrong, and at the wrong time,” do you understand? We were never getting there together, so much that we were going to be…We were going to do party activities and activities of the feminist movement, and it was almost like if those were two incompatible activities. You did one thing here and another thing there, it was double militancy, we have always done double militancy.  And this double militancy was painful for us, it was painful, because you were there with the women, “we are going to make our fight, feminist fight, we are going to make our autonomy,” so the fight with the men arrived, “no, that is not a priority, instead of you discussing about the abortion why don’t you discuss the strike of the metallurgists in the southern zone, it is more important that the strike of the metallurgists is discussed.” The question of sexuality then, they thought of it as an absurd. I saw a communist speaking like that: “for the working class the sex does not exist.” That is, they understood the working class as asexual, I am sure of that, I am absolutely certain of that. It was an incoherence, do you understand? They made it an abstract thing in the way it suited them and the sex…they were of a double morality, they had lovers, that was discovered later on, they had everything, right?, but it was like that. So, it was that feminism that we, I think that we were the pioneers in that, because we faced them, we faced everything! We faced the church, we faced the party, we faced the right, we faced the left, we faced everyone. And we did not even understand the feminism so well, from a theoretical point of view we did not have – listen, look, to read one page, two pages of feminism was a find, you did not have that, you did not have. The only feminist book that I had was the book of Heleieth Saffiotique[footnoteRef:42], it was that The Woman in the Class Society (A mulher na sociedade de classes)[footnoteRef:43] and such, I don’t know what, that was her thesis, that was very difficult for us, for us, we were going to read that, but it was the only book that we read. And then it appeared, like that… [34:  A social environment or atmosphere in which a person is located. (“milieu.” Merriam-Webster. https://www.merriam-webster.com/dictionary/milieu. Accessed 15 November 15 2020.)]  [35:  Ernesto Beckmann Geisel is the former President of Brazil (1974-1979) during Brazilian military rule. (“Ernesto Geisel.” Wikipedia. https://en.wikipedia.org/wiki/Ernesto_Geisel. Accessed 30 October 2020.)]  [36:  João Baptista de Oliveira Figueiredo is the last President of Brazil under the military regime (1979-1985). (“João Figueiredo.” Wikipedia. https://en.wikipedia.org/wiki/João_Figueiredo. Accessed 30 October 2020.)]  [37:  Emílio Garrastazu Médici is the former President of Brazil (1969-1974) and leader of the Brazilian military government which exercised authoritarian rule. (“Emílio Garrastazu Médici.” Wikipedia. https://en.wikipedia.org/wiki/Em%C3%ADlio_Garrastazu_Médici. Accessed 30 October 2020.)]  [38:  The case of Amarildo de Souza refers to the disappearance, kidnapping, torture, and homicide of Amarildo de Souza on July 14, 2013. Amarildo de Souza was a 43-year-old from Rio de Janeiro, Brazil who was called for questioning by Unidade de Policia Pacificadora (UPP) during Operation Armed Peace due to his alleged involvement in drug trafficking. He was brought to the police station where he was never seen again, and his body never discovered. (“Case of Amarildo de Souza.” Wikipedia. https://en.wikipedia.org/wiki/Case_of_Amarildo_de_Souza. Accessed 30 October 2020.)]  [39:  Vladimir Herzog was a Brazilian journalist, professor and member of the Brazilian Communist Party which was active in the civil resistance movement. (“Vladimir Herzo.” Wikipedia. https://en.wikipedia.org/wiki/Vladimir_Herzog. Accessed 30 October 2020.)]  [40:  TV Cultura, founded in 1960, is a Brazilian television network located in São Paulo. (“TV Cultura.” Wikipedia. https://en.wikipedia.org/wiki/TV_Cultura. Accessed 30 October 2020.)]  [41:  The Departamento de Operações de Informações - Centro de Operações de Defesa Interna (Department of Information Operations – Center for Internal Defense Operations) (DOI-CODI) was a repression agency which used political police, torture, and counter-insurgency methods to suppress criticism during the Brazilian military dictatorship (1964-1985). (“DOI-CODI.” Wikipedia. https://en.wikipedia.org/wiki/DOI-CODI. Accessed 30 November 2020.)]  [42:  Heleieth Iara Bongiovani Saffioti (1934-2010) was a Brazilian feminist, gender violence scholar and professor who combined Marxist and feminist analysis. (“Heleieth Saffioti.” Wikipedia. https://pt.wikipedia.org/wiki/Heleieth_Saffioti. Accessed 30 October 2020.)]  [43:  The Woman in the Class Society (A mulher na sociedade de classes) is a book based off of Heleieth Saffioti’s 1967 dissertation which presents a Marxist feminist analysis of women and capitalism in Brazil. (Yurtoğlu, N. 2018. History Studies International Journal of History. doi:10.9737/hist.2018.658. Accessed 30 October 2020.)] 


SC: Do you remember the date it was? 

AT: She presented it in 1967, I think, 1967. It was the only book, the only one. We were discussing Simone de Beauvoir[footnoteRef:44], someone found out that…it was old, right, but we found that out in these years, in 1970, here. There we were going to read Simone de Beauvoir, we were going to study that article by Juliet Mitchell[footnoteRef:45], “The Longest Revolution”[footnoteRef:46], someone brings Shulamith Firestone, who was an American. Someone brings Margaret Mead[footnoteRef:47] to us, and it was like this that we were finding about them. There someone brings Alexandra Kollontai[footnoteRef:48], because they said “no, you are reading lot of bourgeois thing,” because Simone de Beauvoir was a bourgeois for them, for the men and for the women, for many people. So we are going to read Alexandra Kollontai, too, there you had some things of Inês Armand[footnoteRef:49], who was a friend of Lenin, Rosa Luxemburg[footnoteRef:50], we read Rosa Luxemburg a little bit, but she did not have, you know, she did not speak of feminism, the writings, at least the ones that came to us, were mostly about economy, but we read that too, we tried. There it was already a left front, we created a left front. It was interesting because it had everything that defined a left clandestine political organization, it was all set up, we were around thirty women, sometimes we spent the entire Sunday sitting inside and studying, one of us was reading a mimeographed piece, some piece of information….Then those who were exiled in Paris, mainly, they began to send texts to us, to criticize, because they said that we were very sexist, because there in Paris other things were already being discussed. But our feminism was very much uprooted from our guts, it was very felt… [44:  Simone de Beauvoir (1908-1986) was a French philosopher and feminist theorist known for her controversial critique of patriarchy and women’s subordinate status to men rendering her the Other in The Second Sex (1949). (Bergoffen, D., and Megan Burke. 2020. “Simone De Beauvoir.” Stanford Encyclopedia of Philosophy.  plato.stanford.edu/entries/beauvoir/. Accessed 30 October 2020.)]  [45:  Juliet Mitchell (1940-) is a British feminist, professor, and psychoanalyst who is currently the Profesorial Research Associate in the Psychoanalysis Unit, ULC. Her groundbreaking publication Psychoanalysis and Feminism: Freud, Reich, Laing and Women (1974) which explicated a feminist perspective on Freudian psychoanalysis within academia. (“Juliet Mitchell.” Juliet Mitchell | Institute of Psychoanalysis, psychoanalysis.org.uk/our-authors-and-theorists/juliet-mitchell. Accessed 30 October 2020.) ]  [46:  “Women: The Longest Revolution” (1966) is a publication by socialist feminist Juliet Mitchell that utilizes psychoanalysis and Marxist feminism to analyze women’s position in society. (Mitchell, J. 1966. “Women, the Longest Revolution.” Radical Education Project. Accessed 30 October 2020.)]  [47:  Margaret Mead (1901-1978) was the President of the American Association for the Advancement of Science (1975) and a renowned American cultural anthropologist. (“Margaret Mead.” Intercultural Studies. www.interculturalstudies.org/Mead/biography.html. Accessed 1 November 2020.)]  [48:  Alexandra Kollontai (1872-1952) was a Russian Social-Democrat, member of the Mensheviks, and active participant in the Socialist Women’s movement and Workers Opposition. She was elected in 1917 to the Central Committee and Commissar for Social Welfare in the Soviet government. (“Ko.” Glossary of People: Ko, www.marxists.org/glossary/people/k/o.htm. Accessed 1 November 2020.)]  [49:  Inês Armand (1874-1920) was a leader in the pre-Revolution Communist movement in Russia, member of the Bolsheviks, and feminist. (“Inessa Armand.” Wikipedia. https://en.wikipedia.org/wiki/Inessa_Armand. Accessed 1 November 2020.)]  [50:  Rosa Luxemburg (1871-1919) was a philosopher, Polish Marxist, anti-war activist and revolutionary socialist who was a member of the Social Democracy of the Kingdom of Poland and Lithuania (SDKPiL), the Social Democratic Party of Germany (SPD), the Independent Social Democratic Party (USPD) and the Communist Party of Germany (KPD). Her most famous publication The Accumulation of Capital (1913) explained the capitalist movement towards imperialism. (“Lu.” Glossary of People: L, www.marxists.org/glossary/people/l/u.htm. Accessed 1 November 2020.)] 


SC: So, all of these people with whom you made the first contact in prison and then, when everybody went out of jail, were they already doing these groups? Were they more communists or were they from other parties?

AT: They were from many parties, but all of them were prohibited, all of them were clandestine. All of them were banned and all of them were clandestine. Now, there were women the people that I was meeting in the process.

SC: Did you study at the house of one of them one week, and at another’s house the following week? 

AT: We did that sometimes, but we even came to rent a place for us, we got to ask Ruth Escobar[footnoteRef:51], who was a famous artist here in Brazil at that time that she gave us…. She gave us one of her houses, because she had many houses, an empty house, she said, do it there and stay inside that one.  [51:  Maria Ruth dos Santos Escobar (1935-2017) was a Brazilian theater icon, cultural producer, and art activist. She ofuoned the Festival Internacional de Teatro (International Festival of Theater) in 1974 to increase theatrical productions in Brazil. She was also elected twive to the Legislative Assembly of São Paulo. (“Ruth Escobar.” Wikipedia. https://en.wikipedia.org/wiki/Ruth_Escobar. Accessed 30 October 2020.)] 


SC: Someone was her friend, and there she…

AT: We went there to ask her; she gave us the key and we went there. So, it was like that, after we got each other to contribute with a little money and we rented a little room there in Vila Madalena[footnoteRef:52]. Look, we did everything, everything.  [52:  Vila Madalena is an upper middle-class neighborhood in São Paulo, Brazil known for bohemian art and culture. (“Vila Madalena.” Wikipedia. https://en.wikipedia.org/wiki/Vila_Madalena. Accessed 29 October 2020.)] 


SC: And when did you leave the Communist Party?

AT: I did not leave, I was expelled. I never left, I never left because of the following, I never found the communism wrong, I think that communism is nice, I think that everybody needs to be treated equally, justice for everyone, land for all the people, food, everyone can study. I wanted everyone to have that, that it wouldn’t remain in the hands of…it wasn’t like that. Who can have, to have, and who cannot have we have to help them as well, I think like that. So, I am never going to abandon that principle of the communism, I am very proud that I was like that during my entire life, I learnt like that with my parents. With my parents it was like that: you arrived there hungry, you go, you enter in the kitchen, my father could call a beggar, get into the kitchen and eat, do you understand? You will not be hungry, we are going to split the food, and everyone is going to eat. Now, those communists were not like that, they were not like that. So, I see that, in a way, I was always very idealistic, I was always very romantic even in designing a communist world. I think that it is good, we have to be. And I was expelled because of the feminism, because of the feminism and because of other very dirty policies that they did. The party, I don’t like parties until now. I was expelled already for, I don’t know, it must be almost thirty years that I was expelled. But I was expelled even before, officially I was expelled thirty years ago, but that was a policy, the party began the process of…While I was clandestine, I do not regret being part of the party, because that was different. In the dictatorship you do not have how, you have to be part of a group, because how is that you are going to survive doing politics otherwise? Now, later, when it went through that process of redemocratization, they wanted a place in the government, they wanted to be elected at any cost, do you understand? Votes from the people by any means, I don’t like that, to manipulate the public opinion of the people, I think that this is not the way, because it is not, do you understand? For instance, that story of I need to be in power because I am going to improve people’s lives, it is that what they think. Only that you seek to be in power by any means, under any agreement. You end up putting more emphasis on the agreement than on the people, do you understand? So, I don’t agree with that. And the feminism (for the party) was unbearable, and I was expelled because of the feminism, I was expelled. So much that I am going to make my defense, then I am chosen for the entire feminist movement from Brazil to defend the legalization of the abortion in the constituent, I am the person that goes there to speak. There is no record of that, but I went there to give a speech and to talk about the legalization of the abortion. I made the speech, of course, of course, with the help of several women that were doing everything with me, but who went there to present was me, on August 26th, 1987. That day I went there, and on August 28th, 1987 they expelled me. They couldn’t handle it, do you understand? They couldn’t stand it, and they were very cynical, I didn’t like them because they, you see, I am from a party that made the guerilla of Araguaia[footnoteRef:53]. How many militants died there and are political disappeared until now? I have my brother in law, there is my brother in law’s father, I have another brother in law, and my friends, I had friends there with whom I had coffee, we lived in those gadgets when being clandestine, do you understand? And they did not give a damn, they never gave any retribution to their families. They had to look for the families and to say, look, this happened, but no, they did not, they thought that they did not have to explain anything to anyone. You had to give, do you understand? I am not here discussing if it is right or wrong to do guerrilla, I am not discussing that. But I think that if we do guerilla we have to explain, we did that, people had that intention, they thought that acting like that we would arrive like this, it did not work, our partners were killed or disappeared, but we are going to take responsibility or to imbue us with that responsibility of seeking together with you the rest of the life, isn’t like that? At least, right? [53:  The Araguaia guerrilla (Guerrilha do Arguaia) was a Brazilian armed movement (1967-1974) founded by the Communist Party of Brazil (PC do B) which aimed to wage a “people’s war” against the military dictatorship in the Araguaia river basin. (“Araguaia Guerrilla War.” Wikipedia. https://en.wikipedia.org/wiki/Araguaia_Guerrilla_War. Accessed 30 October 2020.)] 


SC: Did your parents survive? 

AT: No, my parents died, but they died more of sadness, of old age. Not actually of old age, because my mother died practically at my age, at my age, but it was of… It was very hard their lives being clandestine. It was very hard, very hard. 

SC: Speaking of that period and already making a bridge with the more recent period, you said that 1975 was the international year of the woman, that it gave lot of strength here in Brazil to speak about feminism, about the women’s right. And later the dictatorship ended, in that period where, at least for the sociologists, for the people that study that moment in Brazil and in Latin America in general, it was a moment that they call of the new social movements, which is just what you are talking about, the people mobilizing on issues that are outside the traditional parties, the left and such. So, how do you understand the importance of the international feminist movements in promoting a movement and also in helping to define the issues, the issues from Brazil, and to help to define a strategy? For example, specifically you were involved in the first case of violence against a woman, that was to be heard in the Human Rights Commission, even before the most famous case, the case of Maria da Penha[footnoteRef:54]. How will that strategy of using international institutions influence the growth and the greater acceptance of the feminism within Brazil? And when do you think that this happened? Because in the 1970s, and even in the 1980s there was a lot of rejection even of the mobilized women, a rejection of the term feminism, the concept that was still seen as a bourgeois concept, or an imperialist one. How was it changing and how the international influence helped or not in that change?  [54:  Maria da Penha Maia Fernandes (1945-) is a Brazilian defender of women’s human rights. She is a survivor of domestic violence; she brought her case to the Federal Court of Brazil and Inter-American Court of Human Rights. The case influenced the establishment of the 2006 Law Maria da Penha (Federal Brazilian Law 11340), which increased punishment for domestic violence. (“Maria da Penha.” Wikipedia. https://en.wikipedia.org/wiki/Maria_da_Penha. Accessed 1 November 2020.) The Global Feminisms Project has an interview with Maria da Penha on the Brazil Interview Site. ] 


AT: This change takes place internally, too, because when Brazil starts a process of redemocratization, it begins to have more freedom. And freedom helps a lot to develop the ideas, the thinking, to create new forms. And then there was an important process of globalization, too, that is, the 1990s are years of many international meetings, where the Brazilian feminists will meet other feminists and some will go to Europe for these meetings, some to the United States, others will go to Latin America. So, you already had meetings here in Brazil, that nowadays they have stopped, but there were the national feminist encounters and you also had feminist Latin American encounters. The many feminist women we met, we learnt with them. We saw women, like that, expressing what we wanted to talk about, they were talking easily about that. So we were seeing that we could move forward, I think that they taught Brazilian women a lot, because we, Brazilian women are very, like that, active participants, very active, but they sometimes were more introspective and deeper, so we were deepening ourselves more and more in these policies, in that autonomy, in that international solidarity, which I think that grew a lot, we have to be more supportive of each other, to ask us how is that we are carrying out the principles of the feminism, the right to decide on our own body, our sexuality, the personal is political… Those discussions were extended much more, it was very nice for us to know all of that and I think that it was a process like that, we ended up being, each of us ended up integrating more with a specific group from abroad, from other countries, and we were…Soon after came the internet that helped a lot, my dear, a lot! Because before you had to write a letter and until that letter arrived… I did that a lot, now it is not like that, you put, you sat there, so… That grew a lot, the possibilities of this coexistence, it was enriching us and it was also teaching us that many of the issues that we brought up here also existed there, that there were many points in common. That is what I found interesting, because we were suddenly here discussing one thing and they were there discussing another thing. That was very good, that whole process was very good. 

SC: And did you also have any criticism? Because, for instance, Shulamith Firestone[footnoteRef:55], who you said you read in the 1970s when being clandestine and some other women writers from the United States and other countries made a strong critique to the upper middle class American or European feminists for being, for not thinking, for believing that the feminism was only one and therefore ignoring differences between women. Did you enter in these debates from here?  [55:  Shulamith Firestone (1945-2012) is one of the founders of radical feminism; she combined Marxist materialism and Freudian psychoanalysis to analyze women’s oppression at the intersections of class and race. Her publication The Dialectic of Sex (1970) was an influential theoretical account in second wave U.S. feminism. (Ackelsberg, M. “Shulamith Firestone.” Jewish Women's Archive, jwa.org/encyclopedia/article/firestone-shulamith. Accessed 1 November 2020.)] 


AT: We have entered in these debates until today, this is a current discussion. It comes from four decades ago, from forty years ago, but it is current. It’s funny because I am even participating in it now, yesterday, the day before yesterday, I participated in a feminist meeting near here and the women were raising it, that is to say, that there you only had mostly middle-class women, white women, and where are the black women from the periphery[footnoteRef:56], where are the indigenous women, where are the working-class women? This is a discussion that we see very clearly, the feminism carries this contradiction within itself. Because the feminism… all the women in the world are discriminated against, of any social class, of any race and ethnicity, of any sexual orientation, of any age group, of any territory…. People talk about Muslims, but also in the United States you have, I also see it in France. Now, women are unequal. Between us there is a lot of inequality, the inequality that I am talking about, I mean, it is social, political, economical. This inequality is very strong. And how do you combine that? I think that the feminism will always bring this contradiction. Even, if it were possible, in my dream I would like that the society were at least more egalitarian[footnoteRef:57], and then people would be less unequal, independently of being women, men, it doesn’t matter, but it should. But today, wow, nowadays Brazil lives an enormous political turbulence. Today we live that because I think that when the left was in power it forgot; it did a lot of things, but it made the point of not letting the people politicize. It made sure that the people did not know their story, because it made many spurious deals, do you understand? Many spurious deals with the right, with the conservative, now the change is coming from the streets, because it is very cruel to seeing here in the Paulista Avenue[footnoteRef:58], that is eight blocks, to seeing a torturer in the streets, in an “electric trio,” making a speech, asking for the return of the dictatorship, saying that the mistake that they made was to not have killed us all, they should have killed us all, and fifteen, sixteen-year-old girls taking selfies with them, and then posting them on Facebook. Ah, that hurts, it hurts. I see it nowadays, and I speak like this: what is our responsibility on that? Here the dictatorship ended – but it never actually ended because it is right there -, but it was considered as a re-democratization, as if they were watertight things. You have a whole process that does not end with a decree, you did not even have here a decree to end with the dictatorship. But it does not end, I mean, you allow the institutions to continue cultivating the more backward ideas, fascist ideas. We have a lot of fascist institutions in here, including the military, the army, the navy and the aeronautics[footnoteRef:59], they keep commemorating, in the name of the fatherland, they keep commemorating a series of disastrous events for the national life. And we are living that. So, this turbulence, it also ends up falling in the feminist movement, because the feminist movement, the feminist movements, they are very unequal women, and are women from very different political experiences and political engagements. And with this turbulence each one makes a reading, because this turbulence now comes so fast, it comes very fast, Brazil seemed to be living that…Everybody was saying “ah, here everything is great, cool, you have the Bolsa Familia[footnoteRef:60] Program, you have that, the people is ok, they have jobs (…)” [56:  A marginal position in a group, subject, or activity. (“periphery.” Merriam-Webster. https://www.merriam-webster.com/dictionary/periphery. Accessed 15 November 2020.)]  [57:  The belief that all people are equal and advocate for equal rights. (“egalitarianism.” Merriam-Webster. https://www.merriam-webster.com/dictionary/egalitarianism. Accessed 15 November 2020.)]  [58:  Paulista Avenue is an influential avenue in São Paulo, Brazil that headquarters financial and cultural institutions. (“Paulista Avenue.” Wikipedia. https://en.wikipedia.org/wiki/Paulista_Avenue. Accessed 30 October 2020.)]  [59:  The field of study dedicated to the science, design, and manufacturing of aircrafts and rockets. (“aeronautics.” Merriam-Webster. https://www.merriam-webster.com/dictionary/aeronautics. Accessed 15 November 2020.)]  [60:  Bolsa Familia (Family Allowance) is a Brazilian social welfare program, established by the Fome Zero network of federal assistance programs which provides financial aid to low class families in an attempt to decrease poverty. (“Bolsa Familia.” Wikipedia. https://en.wikipedia.org/wiki/Bolsa_Fam%C3%ADlia. Accessed 1 November 2020.)] 


SC: So, continuing the conversation, you were talking about the differences between women, that, which until today are very great, also forty years ago they were very great, so I would like to know if since the beginning the movement that you were talking about, the movement of feminist women of the 1970s and 1980s, who were beginning to form the first truly feminist groups, if those women who were organizing them, if they already had, if you had that consciousness of the differences between women and if you had much resistance against the feminism for thinking all the feminists as upper middle class, or all of them from a certain social group. Do you think that this has changed, or has not changed? 

AT: I think like this, that when we were initially organizing these feminist groups, we were coming from the left, we were left-wing militants, most of us. There was one or another woman who was not part of the left, but most of us were left-wing militants. 

SC: Most of you were upper middle class or most of you were college graduates? 

AT: You had many from the university, many, I wouldn’t say that most of us, I don’t know, but there were, there were few who were out of the university. The women who discussed feminism here, at least here in São Paulo, were women from middle class and women from the university, intellectual women. And there were women that came from the left and that had a very strong sense of the format of the class struggle, and they were looking in the Marxism and in the class struggle how to organize the feminism. They were very guided by this idea, even because it was the experience that they had, concretely. So, I think that they and I, I am an intellectual, I mean, a self-taught, because this is who I am, more like that, but I am also an intellectual in that sense, like that, of inquiries, to put it in that way. I am not an academic, but I am full of questions, to put it in that way. And there we had that format, but I was able to perceive the inequality between women because we were always talking about that, even because I was very connected to biology, I got to a biology college, but I couldn’t continue because the military coup came, but I had that idea of a biologist – just the idea because I don’t know anything about biology, if you ask me I don’t know anything. And there we had, the biology has a lot that idea of the differences, we are all different, biologically all the women are different, so much that you have a digital fingerprint, you have the type of hair, you have everything. Now, the inequality was something that we stressed a lot, the inequality is social, it is built by the society. Because having a blue eye, and the other one green, brown, black, it is more a question of biology itself, of genetics. Now, I being poor and you being rich, that is a social construction, so we had a little bit that idea from the beginning, but we had no idea of how to deal with that, because all our model was the one of the class struggle. So, you wanted to put all our differences and inequalities which are two different things. I remember very well that in the first manifestation here I even wrote in my book, in that book “Brief History of the Feminism” (Breve História do Feminismo)[footnoteRef:61], the first manifestation of March 8th, that was in 1976, we did an act there inside the MASP[footnoteRef:62], at the MASP Auditorium, and when we…And it appeared, you had there who was going to make a speech, you had a lot of police, you had lot if infiltrated people, lot of people who were watching the feminists, so we discussed who should speak, who was going to start, who spoke, how she would speak, everything was very measured, very heavy, I mean, we did not have…spontaneity could not prevail in our speeches, given the danger of the police arresting you right there. And a woman appeared, I don’t know how, she was black, she was a lesbian and she had come from the United States, she had studied there, and she came up talking about feminism, of what was like to be a lesbian, of what was like to be black. Guys, that generated a shock as much as to the police as to all of us, and I even wrote about that, and the feminist were more scared than the police itself, most of them were white, they were frightened of seeing that women because… because of her talking about that, they were feeling scared about that, specially about homosexuality, maybe. I think that at that time it was the question of homosexuality that frightened them more than of her being black, I have that impression, because everybody was calling us of dykes, I mean, lesbians for the people were dykes, the people were calling us dykes, so we were all dykes, the dykes, the butch. And the feminists, those feminists, in that year they did not want to be taken for dykes, because we were already considered like that. What it is a big mess, right? Since you were already considered like that and nowadays people ask yourself, are you a dyke? I am a woman, and because you are looking at me, did you realize if I am or not? I make fun of that, you know?...What difference does it make if I am a dyke or if I am not? So, but that happened a lot, sexual repression was very strong, very strong indeed, so the lesbian and black woman that appeared there was a total scandal. And it was such a huge scandal that nobody remembers that, only me, that I wrote about that. Nobody. Sometimes I meet with some colleagues who were from that time and I say: “Do you remember about that….”, “But, did you have that woman?” I say, you had, and we were all like that, “look!” I found it nice, I always find it nice among the women, “wow, how brave she was, guys,” but I thought, I also thought, she came from the United States, the United States was already in a different discussion, it was on another level, and we were her in a dictatorship.  [61:  Teles, Maria Amélia da Almeida. (2003). Breve História Do Feminismo No Brasil. Editora Brasiliense.  ]  [62:  Museu de Arte de São Paulo (The São Paulo Museum of Art, MASP) is a non-profit museum established in 1947 in the city of São Paulo, Brazil. (“São Paulo Museum of Art.” Wikipedia. https://en.wikipedia.org/wiki/São_Paulo_Museum_of_Art. Accessed 1 November 2020.)] 


SC: What year was that? 

AT: March of 1976. We were able to gather three hundred people, like that, we and the police, because the police also gathered a lot, so there it was us and the police. But we did it anyway. It was an action, like that, a strong one, for us it was very strong, the first time that I could not only to organize a March 8th, but to also be there acting, to be there participating, I had never participated of a March 8th in my life. So, I found that very nice, very cool. And, I mean, we did not know how to work with that inequality, that inequality was the reality itself.  But we had a consciousness, we wanted, so much that I am going to show you: In the Brazil Woman (Brazil Mulher) the first cover is a black woman, a young woman, barefoot, pregnant, playing with a child, I mean, we wanted to give visibility to this woman, we wanted to give visibility, to that woman who was the reason of our feminism, do you understand?. But we did not know how to deal with it, I did not know how to deal with it. I remember that I had one of the women’s meetings, I did not write about that, but I even should have written, someday I will write about that, I do not remember to have written about that, no, but I will even go and see if I wrote about it or not, I am saying that I did not, but sometimes I did write about that, I even remember that so strongly, like that, in my head, that a woman stood up and said: “A black woman is missing there.” We replied, “no, here there are women,” I mean, we tried to neutralize, to counteract or to stifle her question, do you understand? It was something, like that, a little bit ugly, I kept thinking, what an ugly thing. Because there was no black woman right there where she was asking, at the table, you just had a black woman down there, do you understand? It was even in the PUC (Pontifical Catholic University)[footnoteRef:63], in the PUC theater. And you also had a meeting there that flipped, one that many American women even, I don’t know, some people already wrote about that, it was in 1985 at the meeting in Bertioga[footnoteRef:64], the Latin American feminist meeting, in which a bus full of black women from Rio de Janeiro arrived but couldn’t enter, they remained outside. And then all the discussion came up, it is racism, it is not racism, I mean, the allegation of the coordination was that they had not been, they had not signed up.  [63:  PUC-Rio (Pontifical Catholic University) was founded in 1940 by Cardinal D. Sebastião Leme and Father Leonel Franca S.J.. It was the first private higher education, non-profit philanthropic institution in Brazil. (“Rio - Pontifical Catholic University of Rio De Janeiro.” PUC. www.puc-rio.br/english/aboutpuc/history.html. Accessed 1 November 2020.)]  [64:  Bertioga is a municipality located in the region of Baixada Santista in São Paulo State, Brazil. (“Bertioga.” Wikipedia. https://en.wikipedia.org/wiki/Bertioga. Accessed 1 November 2020.)] 


SC: You had to pay to sign up.  

AT: Yes. You had to pay to sign up. The coordination was part right because who was going to pay for all the meeting was the coordination, do you understand? They had to have the money, they had to get the money from somewhere. But on the other hand, you could propose, for the meeting, everybody, we’re going to charge but more black women are going to be part of, do you understand? Couldn’t you do that? No, it remained an ugly fight, it was awful, I mean, that is, the black women, I can speak without fear of making a mistake because I participated in many things, many struggles, black women wanted to enter in the feminism, but the feminism did not accept that, do you understand? It did not incorporate them in the first time. And nowadays you have a lot of black feminism there that questions the white feminism and there is some people that say, one more time you are replicating the United States, but it is not like that, the United States are racists, Brazil is too, that is why you repeat that, Brazil is sexist and the United States too, so you repeat that, I mean, when these men come to say that we are imitating Europe and the United States I reply: “and you? Marx was who he was, wasn’t he German?” He wasn’t even Brazilian, so, I mean, you are too, it’s a silly thing, the problem is not to imitate, the problem is what you are proposing. I am trying to imitate those feminists because I want to propose the feminism for us, that is why that I want to emulate, this is the importance that it has, if you are a feminist and I am trying to emulate you, no, I want to read, I want to do the things you do, it doesn’t matter if I want to create a feminist movement here. The problem is that they are against the feminism, so there they remain making up that story, do you understand? Now, the black women wanted to participate, they wanted to. They wanted us to understand the racism, and I think that we did not promote that – the we that I mean is the white feminism, it did not promote that. And another thing that you ask is about the question of the international human rights’ system, it is what you would like to know now, right?

SC: We have to close, but if you can quickly summarize it…

AT: Because the issue of the human rights I think that we learnt it in two strands: on the issue of the political disappeared and on the issue of the feminism. They were two movements that sought an international protection of rights. We learned about the rights in the Constitution, in the struggle of 1988 and with the Citizenship Constitution[footnoteRef:65], which was for the first time that we had it in Brazil, even lacking some rights, that we had formal equality of rights, formal, I don’t mean that it was like that in the reality, no, there you had the reality, right? But we obtained them, and we started to learn to deal with rights, it was then, in that struggle. The feminism taught us. Because, if the woman is there at home, and the man is at home, why is the man the head of the conjugal[footnoteRef:66] society? Because the Law says that, it imposes that? There we started to discuss the question of heteronormativity[footnoteRef:67], everything is what the Law establishes, defines, that is why I studied Law, I said “We had to deconstruct the Law by knowing it,” so that is why I went to study. And there we would also learn that it has an internal system of protection of rights and you that you have an international system. And there we would discuss, yes, without the women the rights are not human rights, and there who is discussing that there are other women that bring the discussion to Brazil, we were not us who invented that slogan, without the women the rights are not human, they were other Latin American women. And there we learned that we had to have this written in some international treaty, it was at the Vienna Conference in 1993[footnoteRef:68] when it was written on the platform, in the eighteenth article of the declaration[footnoteRef:69], in which girls and women have non-transferable rights…which are the human rights. We are then going to conquest the Belém do Pará Convention[footnoteRef:70], therefore these conquests are going to…That process, at the same time as it deepened the women’s citizenship, it started to formalize, to structure the citizenship of the women and it also started instigating the differences. So, the transsexual[footnoteRef:71] person, is she going to have equal rights? She does, but how? Which are the rights that she needs to have equal rights granted? Therefore, there are other segments that started to appear. Do black people have equal rights? They do. And why is that they don’t have equal rights? It is there saying that all the people have equal rights, but the black women do not have the same rights as the white women, so what do you need? I think that people started to discover, like that, to structure better our thought in relation to diverse identities and diversity started to be part of our vocabulary, and we are going to deal with this mostly in politics. It is a process, not because you discover yourself as a feminist that you already discover everything, no, it is a process, I think that we are always trying to find out how to walk.  [65:  The Federative Republic of Brazil Constitution of 1988 advanced political and democratic agreements in Latin America. The constitution resulted from the struggle of pro-democratic social movements fighting to end military rule. (“Scientific Electronic Library Online.” SciELO. www.scielo.br/scielo.php?Script=sci_arttext. Accessed 1 November 2020.)]  [66:  Conjugal society is a term denoting the marriage of a man and a woman with the intention to procreate. (Locke, J. “CHAP. VII. Of Political or Civil Society.” Second Treatise of Civil Government, by John Locke 1690. www.marxists.org/reference/subject/politics/locke/ch07.htm. Accessed 1 November 2020.)]  [67:  Heteronormativity assumes that heterosexuality is the standard and expected mode of sexual orientation. (“heteronormative.” Merriam-Webster. https://www.merriam-webster.com/dictionary/heteronormativity. Accessed 15 November 2020.)]  [68:  The World Conference on Human Rights occurred in Vienna, Austia from 14-15 June 1993. The Vienna Declaration and Programme of Action was the central outcome of the conference which strengthened human rights world worldwide. (“World Conference on Human Rights.” OHCHR. www.ohchr.org/en/aboutus/pages/viennawc.aspx. Accessed 1 November 2020.)]  [69:  The eighteenth article of the Vienna Declaration and Programme of Action set forth by the World Conference on Human Rights establishes women’s rights as human rights, and calls for the improvement of civil participation of women and protection against gender-based violence. The Declaration also proposes that institutions and non-governmental organizations should propose legislation and other development and support to achieve these goals for women in states around the world. (“Vienna Declaration and Programme of Action.” OHCHR. www.ohchr.org/en/professionalinterest/pages/vienna.aspx. Accessed 2 November 2020.)]  [70:  The Convention of Belém do Pará (Inter-American Convention on the Prevention, Punishment, and Eradication of Violence against Women) was adopted in 1994 to define violence against women and constitutes violence against women as a human rights violation. (2009. “Organization of American States: Democracy for Peace, Security, and Development.” OAS. www.oas.org/en/mesecvi/convention.asp. Accessed 2 November 2020.)]  [71:  A person whose body has been altered to align with their gender identity. (“transsexual.” Merriam-Webster. https://www.merriam-webster.com/dictionary/transsexual. Accessed 15 November 2020.)] 


SC: This brings us to a last question, then. What do you think that are the great achievements that the feminist movement has made in Brazil and what is the great challenge today? 

AT: I think that, I mean, women in Brazil, conscious or not, they have more autonomy, much more autonomy. They are aware of the rights. Today you are going to see women speaking like this: “I am going to such place because I have the right to go there.” This is a current discussion among the people, at least in urban areas, nowadays Brazil is very urbanized, it is enormously urbanized, and you see that consciousness. Nowadays a woman goes to work, she thinks that she has to work, nobody needs to send her, she thinks that she has to work, at some point she has to have money for her to have independence. She chooses, she separates, no, women, in terms of autonomy, they have more rights over their own bodies, women decide more. They are even very used because of that, but they decide, they are very consumed by the publicity, you have a pattern, a stereotype of the woman and all of that, but I think that the conquests, I mean, in terms of citizenship, in terms of autonomy, in the world of work… Women today study more than men, women are more in the schools than men, there’s no doubt of that. Now, in terms of what women need, they need of many things. You see it like this: we are in the job market but we earn less than men, and according to our inequalities our salary is lower. You can see it, black women are the ones that earn the lowest salary, of all that salary pyramid they are the ones who have the lowest salary. Black men are earning less than white women in many cases. So, there is all an inequality there that we have not solved yet. On the contrary, in the world, I think that everything has deepened that inequality, the world is more unequal than ever, and Brazil has followed that strongly. Brazil has always been an unequal country and remains being like that, with all the feminisms, all the antiracist struggle, antisexist, antilesbotransphobic, with all the fights we have not managed to change that logic of the system to maintain that inequality. We are underrepresented in politics. Women, if I am not mistaken, are the majority of the voters, of the electorate we are the largest population, but we are not occupying the political offices, it is very low our occupation in the political space.  We are one of the countries more…we are down in the ranks, I think that we are the hundred and twenty-first, some other time it is the hundred and…Hundred, fiftieth, I don’t know what. We are way behind, we are behind Iraq for you to understand, we are after Iraq, people say, I speak like this, oh really? Listen, everybody thinks that Brazil is great, it is just cool, but Brazil is a backward country, and that makes it difficult to move forward, the materialization of the political conquest, the achievement. We had many achievements, but they were more in the formal field than in the concrete field. I think that the violence against women is like this: we have a law, we talk about it in the morning, in the afternoon or at night, but the violence has not decreased. Women are killed, the murder of women here, every two hours a woman is killed in Brazil for gender violence and now we are seeing throughout the Brazilian parliament in all its divisions, municipal, state, national, the most conservative parliament of the history of the country since 1964, for sure, not to mention others, because others must be, you are historians and must see that Brazil has a terrible history of backward, conservative, elitist politics. So, we are going to see the following: that gender cannot be part of the Municipal Plan of Education[footnoteRef:72] here in the city of São Paulo. São Paulo is not anything. São Paulo is the biggest city of Brazil. It is the city that has the first public policies for women, it is here where they are going to be tried. The first female police station is here in São Paulo, the first council of the feminine condition, I mean, that the first public body for dealing with public policies for women was created here in São Paulo. You see, São Paulo has some things that are an absurd, right? The first legal abortion service was done here in São Paulo, there in the Jabaquara Hospital. And nowadays you cannot work with gender, do you believe that? You can’t even talk about gender. And it is like that, they are not the conservative parties, all the left-wing parties also voted like that, the PT (Partido dos Trabalhadores – Workers’ Party)[footnoteRef:73] I don’t know what… [72:  A municipal education plan is a developmental plan intended to bolster public education in a particular municipality, here, Sao Paulo. (“Municipal Education Development Plan.” Hundred. https://hundred.org/en/innovations/municipal-education-development-plan#057b0a25. Accessed 15 November 2020.) ]  [73:  The Workers’ Party (Partido dos Trabalhadores, PT) is a social democratic, centre-left political party in Brazil, created in opposition to the military dictatorship and coup d’etat of 1964. (“Workers’ Party (Brazil).” Wikipedia. https://en.wikipedia.org/wiki/Workers%27_Party_(Brazil). Accessed 2 November 2020.)] 


SC: At the State level…?

AT: Municipal. There were only two male councilors who voted in favor of gender, so the gender lost, because only two it’s not enough to…

SC: Can you say the name, the plan…

AT: Municipal Education. 

SC: Every ten years, right? 

AT: When it’s being done, I think it is like that, right? No, it is ridiculous that you have to explain this to these councilmen, and it is not only here in São Paulo, no, I am talking here of São Paulo. Campinas[footnoteRef:74], I was there too, on Sunday they also voted against, they are orchestrated, articulated, the fundamentalists[footnoteRef:75], in all the spaces of power making this policy retroact, so you are going to see the… It is sad for you to explain the councilmen that there is even the UN Women[footnoteRef:76]. Gender is a category already adopted around the world, do you understand?, the UN… [74:  Campinas is a municipality in São Paulo State, Brazil. (“Campinas.” Wikipedia. https://en.wikipedia.org/wiki/Campinas. Accessed 1 November 2020.)]  [75:  A person who strictly adheres to basic principles of a discipline. (“fundamentalism.” Merriam-Webster. https://www.merriam-webster.com/dictionary/fundamentalist. Accessed 15 November 2020.)]  [76:  UN Women, the United Nations Entity for Gender Equality and the Empowerment of Women was stablished by the United Nations General Assembly in July 2010 to accelerate the progress of gender equality and empowerment of women. (“About UN Women.” UN Women. www.unwomen.org/en/about-us/about-un-women. Accessed 1 November 2020.)] 


SC: Just to make it clear. The movement is against including the study of gender in the educational plan for the municipalities in Brazil. 

AT: The conservative movement, the fundamentalist movement. The women’s movement doesn’t. So, it is just us, the feminists, we are nowadays in institutional terms, like that, at the institutions, we are absolutely isolated, we are absolutely excluded. Because it is not enough with me being there, my idea has to be there too, my political proposal. This cannot be, I mean, you cannot talk anymore about abortion, Brazil is a country in where the word abortion cannot any longer be said. In fact, gender, I already saw two female university professors talk to me about the fear of talking about gender in the university. And two women like that, feminist women, left wing women, that have always been acting with me, they are not any women, no, do you understand? Not any women that I saw in the street talking about that. They said “I’m scared Amelinha, because I am being threatened, I receive over the internet threats from students, from professors, I don’t know from whom, from strangers, saying that I am a murderer of children because I speak about the legalization of the abortion, that I am trying to end up with the Brazilian family because I am talking about gender…” So, these people are scared. I was amazed when I saw two feminists talking about that to me, I said, guys, we are living a rapid process, so fast of retreat that we cannot even reason what to do, we are still in perplexity, let’s put it in that way. 

SC: In that sense I am going to ask you one more question, the last one. What do you think about this new generation of feminist women, young women themselves, who are coming out…?

AT: I think that this is great, first, I think it’s great, because the feminism…

SC: But do you find it meaningful? What do you think it means in terms of hope for the future? 

AT: A lot, you know, a lot, because today, to every university I go to, I go to give a lot of lectures at the universities, all of them have feminist collectives, all of them are calling the people to discuss because they think that the people have some…This is what I am talking about, I don’t have any formula to solve the problems, I don’t have, but the process…we have to talk and to understand each other because sometimes they want some magic formula for having some…Of course, but I understand their inexperience,  they are very young so they think that you are going to suddenly come up with a rabbit out of the sleeve, a hat, a star, I am not going to do that. But I think it is very good that you have this feminism because it is the renewal of the feminism, this is the maintenance, this is the continuity of the struggle. Sometime from now I am going to be out of the planet and they will be there continuing this. I think that this is very good. Now, of course, in a turbulent moment like this there are some wild ideas in the name of feminism, it exists. I would put it like that, there are two issues that bother me. The first one is, like this, a horror of men, a fear of men, do you understand? I even understand the fear, but to repudiate[footnoteRef:77] the men, I say “No, it’s not that way people, this is very biologist, to be angry with the men because he is a man,” do you understand? I think this is very…And we have even faced up the biological determinist theoretically and in practice, with the category of gender, you have already denaturalized those inequalities, those differences, so you are not going to be angry with the man because he is a man. We are going to remain, of course, we are against sexism. And there is another different thing, you know, it is the horror that they have, like that, there is a proposal of many feminists to abolish the prostitution, in way that I think, like this, very aggressive against the prostitutes. That bothers me a lot, because…leave the prostitutes, people. Even us here, wasn’t I saying that we have always been called whores, what is the problem? We are going to discuss; we are going to address these issues. They are people who have rights. I cannot remain campaigning against prostitution, do you understand? I have to talk and to deal and to work with the prostitutes. I think this is very moralistic, I see those girls, of course that they are some part of them, some sectors, I am not going to say they are…Usually they are from the university, these girls. They go and get together with these little girls, you know those little girls, these catholic girls, sisters, who walk with a rosary and are against… [77:  Refuse to be associated with or deny the validity of. (“repudiate.” Merriam-Webster. https://www.merriam-webster.com/dictionary/repudiate. Accessed 15 November 2020.)] 




